Selina Ching Chan's study about the Chaozhou Hungry Ghosts Festival in Hong Kong (Chapter 6) also indicates this process. The Chaozhou community in Hong Kong used their relationships and networks with mainland officials to achieve the authorization for their events and festivals as Chinese national ICH. The inscription fulfils the Chaozhou community's purpose of gaining recognition for their cultural traditions, which is also in accordance with the mainland government's practice of using nostalgia, religion and heritage for social unity. This can be contrasted with Tami Blumenfield's study of Mosuo weavers in Yunnan province (Chapter 7). This work shows the local community's understanding of their cultural practice, which influences the heritagisation and the commercial use of Mosuo weaving. However, labeling the weaving as ICH and certain artisans as the ICH transmitters does not totally guarantee the protection and commercial viability for this heritage. Lacking intellectual property protection attracts machinewoven textile producers, eroding the artisans' reputation and thereby the potential economic benefit. According to Blumenfield, such condition arouses local stakeholders' activities to protect and develop their own heritage by acquiring trademarks and selling their own work on-line. Meanwhile, when governments give particular sites or handicrafts heritage status, they sometimes filter certain elements of these sites and handicrafts. Sonja Laukkanen's research (Chapter 8) addresses such condition with a case study of a Tibetan village in the Meili Snow Mountains. Although the Tibetan community regards them as shrines, the mountains are only inscribed as a natural heritage site. According to Laukkanen, the artificial separation dilutes the local community's role in the heritage management.
Media, especially social media, enables local stakeholders to voice their concerns in heritage debates, influencing the process of heritagisation and relevant projects. This kind of engagement makes either heritage experts or local governments attach importance to public opinion. Jinze Cui (Chapter 9) focuses on the impact of the charismatic political leader, Geng Yanbo, on the city of Datong's heritage policy and urban renovation project. Although the leader's role was powerful in the heritage-making process, but Geng had to alter his renovation programme as a compromise due to the heated public debate. This reflects the power of the public view in heritage management and development after it has connected with social media. Lui Tam's research (Chapter 10) on the Zhizhu Temple in Beijing, from another aspect, reveals the importance of the media in the revitalization of heritage. The media reported that the renovation project was to turn the temple into a 'private club'. However, they did not clearly explain the accurate meaning of 'private club', i.e. 'a high-end hotel, a restaurant and an art gallery' (p.246), which caused miscommunication among the public, government and media. The miscommunication obstructed the positive revitalisation of the temple. Marina Svensson's investigation (Chapter 11) addresses the role of online media in individual engagement with heritage promotion and protection. The chapter focuses on the Taishun Covered Bridges network, which started with a small group of enthusiasts and then evolved into a national registered organisation that also attracted experts to be involved. The network strengthens the tie with old communities and at the same time creates new communities based on social media. The members used social media to connect with others, sharing information about the bridges and commenting upon each other's postings. With these activities, the network creates a 'co-present visuality' (p.281), building an affective engagement with heritage.
The edited volume not only analyses the authorised heritage discourse but also gives a consideration to the critical issues that extends outward from heritage to economic benefit, social cohesion and urban renovation programmes. It uses a bottom-up aspect to investigate the interaction between local communities, government and heritage experts. The interaction entails the local stakeholders' appropriation, negotiation and contestation with the authorised heritage discourses, which echoes that the heritagisation as a dynamic process. Within this relationship, local stakeholders are not passive; instead, they employ official recognition to enhance their agency and legitimacy. By using new media, the local stakeholders attract experts to join in their heritage management and make the government take their views into account when deciding upon heritage renovation. To undertake archaeological investigation of contemporary homelessness is to consider the ways in which homeless memory is constituted through objects (places and landscapes) as a form of bearing witness to the human experience to which they testify. (18) In Homeless Heritage archaeology stands witness to lives erased from dominant heritage narratives and de-valued by negative stereotypes (161). Rachel Kiddey positions people experiencing homelessness not as the subjects of research, but rather 'knowledgeable agents' (55) with whom she constructs a study of homeless heritage, landscape and materiality. Her homeless colleagues are 'architects of their own heritage' (165) though she recognises the possibilities for herself as an archaeologist to aid in increasing understanding of homelessness as both a contemporary and historical phenomenon. To do so she develops the concept of 'applied heritage' and offers an account of over 5 years of fieldwork in Bristol and York in the United Kingdom mapping homeless landscapes and engaging in archaeological excavation of two homeless places.
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The book is about the material realities of living rough, but it is importantly also about methods of creating 'social archaeology as therapeutic practice', as its subtitle suggests. This is the great success of the book; it clearly demonstrates the potential for archaeologies of the contemporary, of homelessness, and of erased social experiences to tap into the power of emic perspectives. Kiddey shows how involvement in the project benefited her homeless colleagues by building confidence in their own abilities, encouraging trust between homeless and non-homeless collaborators, developing research and communication skills, and reinforcing a sense of personal history. Ultimately the narratives they created challenge normative understandings of what homelessness is and how it came to be. These are the real impacts contemporary, social archaeologies can have in the present.
Much of the book is written in the first person, using extensive ethnographic interviews and shared experiences with Kiddey's colleagues. This helps Kiddey let her colleagues speak for themselves. She peppers her arguments with ethnographic scenes that seamlessly demonstrate how her conclusions come jointly from her colleagues' analysis of their own lived experiences as well as her studied perspective.
Kiddey presents her narrative in nine chapters covering three broad elements of research: theory and context of contemporary archaeology and history of homelessness (chapters 1-4), the development of social archaeologies in Bristol and York from start to finish (chapters 5-8) and conclusions from the research (chapters 9-10). The first section locates her personal relationship to homelessness and the academic and historical context from which it emerges. Drawing on action anthropology (Tax 1975) , activist archaeology (Gadsby and Barnes 2010), heritage studies
